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NO SIMGHR IS COMPLETE
WIHOUT THE FAMILY’S PRESENCE.

This is why we need you at the Mir's
upcoming celebration!

We have prepared an especially enjoyable
program that will make the evening

an uplifting, enjoyable, and personal

Mir experience.

EVENING (11

NOTE NEW TIMES

m PRE-EVENT SHIURIM
followed by MEET & GREET WITH RABBEIM

RECEPTION
DINNER PROGRAM

RECOGNiTiON

BELL WORKS
HOLMDEL NJ 8:00

‘nn197 nnnNnwi
REJOICE WITH OUR RABBEIM

PLACE YOUR AD & RESERVATION TODAY!

P 718.972.0500 F 718.851.1999
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Below is an English adaptation of this weeks' Parsha Preview
which can be heard live every Wednesday at 2:15

Mechiyas Amalek Today

Parashas Zachor is a hakdamah to Purim, as the Gemara says that
we read it right before Purim because on Purim we fulfill the mitzvah of
mechiyas Amalek. Iwould like to discuss an insight into mechiyas Amalek
that yields an important lesson regarding Purim, with a connection to
Parashas Vayikra.

The Gemara (Megillah 10b) says that when the Tannaim started to
expound the Megillah, they gave introductions that help us understand
the concepts of the Megillah. One of these pesichos is from R’ Shmuel bar
Nachmani, who notes that the passuk (Yeshayah 55:13): N9’ pIxY3n nnR
N7 XY DY MR DY) '? i 0T 1Y 19790 NNNY NN Winacontains
several allusions to Purim.

The words P13 nnR, he says, refer to Haman, who turned himself
into an avodah zarah. A naatzutz is a thorny tree, representing the rasha,
who “pricks” those around him. In his place, W12 1%y’ — Mordechai
arose, who is called “rosh habesamim.” Tzaddikim are like besamim, as it
is pleasant to be around them. In place of the thorny sirpad, the passuk
continues, comes the sweet-smelling hadas. This refers to Esther’s taking
the place of Queen Vashti.

What was unique about the nes of Purim was that Haman Harasha,
who was a powerful, influential person, was displaced by the tzaddik
Mordechai, and the wicked Vashi was replaced by the tzaddekes Esther.

The words DY 'nY M refers to the reading of the Megillah. When we
see the tzaddikim taking over the places of the superpower resha'im, that
reveals the Name of Hashem. Indeed, the Midrash in Parashas Shemos
says that the Name of Hashem means the revelation of His hanhagah of
the world. The events of Purim involved a powerful revelation of hanhagas
Hashem in the world.

How so0?

Who's In Charge?

The Yaaros Devash and the Sfas Emes offer a beautiful explanation,
based on the passuk at the end of Parashas Beshalach that says: 22 1X"
7770 p20Y2 ' NHN2N AR ©I KY T

Rashi, citing Chazal, explains that the abbreviated forms of kisei (03)
and of Hashem’s Name (p) indicate that: 79 D2 1RDI PRI DOV 1MV PR

31’9 -RIPHY VA 14

M3 PHIY HV MY INY.

The Netziv explains that although today there is no nation called
Amalek, there still are people who represent Amalek, as they ascribe to
its ideology. These people are spread throughout the world, and are often
in control of nations. Today, therefore, the perpetual war against Amalek
focuses on those who oppose the revelation of Hashem’s Throne — His
malchus — and His Name.

When Mordechai took the place of Haman, that was a fulfillment of
mechiyas Amalek and therefore a revelation of Hashem: 0w 'n? ),
because His Name is not complete when Amalek exists.

Haman is described as a naatzutz because he made himself into an
avodah zarah. What does that mean?

The gematria of “Amalek” is 240, which is also the gematria of D7,
which means “high.” Amalek ascribes to the belief that N9y '’ D¥Y) M3
N1 20 NR 7 — he feels he's in control, and he's running the show. To
this very day, there are Amalekim who are willing to kill thousands of
people for their own kavod, to show they're in charge. That is a rejection
of Hashem’s Name and His malchus. As long as there are superpowers
running the world, the revelation of Hashem's Name is blocked, as people
do not recognize that Hashem is running the world and that everything
comes from Him. In this sense, Haman made himself into an avodah
zarah, and this is also the avodah zarah of our time: kochi v'otzem yadi.

The Vilna Gaon notes that the concept of Amalek relates not only to
the non-Jews, but even to the Yidden, as we, too, have an erev rav that
are classified as Amalek.These people also have the attitude of kochi
v'otzem yadi, lo aleinu.

The Miracles Hidden in Nature

On Purim, we experienced a revelation of DY? 'n7 M. Why is this
connected specifically with the reading of the Megillah?

The Gaon explains that the difference between the nes of Purim and
other nissim is that whereas those other nissim were open miracles that
happened at particular occasions, they did not show that Hashem is in
charge of every circumstance, all the time, as the nes of Purim did. Purim
was a hidden nes, and one could have said that all the events in the Purim
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story were natural occurrences: Achashverosh made a party, got angry
at his wife, killed her, made a beauty contest, chose and married Esther,
got upset at Haman, and hanged him on the gallows he had prepared
for Mordechai, who had just happened to be present when Bigsan and
Seresh plotted to overthrow the king. All random events. But the reading
of the Megillah conveys to us that this entire series of occurrences, strung
together, had to have been Hashem’s doing.

This revealed that all of teva is really Hakadosh Baruch Hu, and that is
the uniqueness of the nes of Purim.

Amalek are the ones who deny Hashem's hashgachah -— because if
they acknowledge that Hashem runs the world, it means they're not in
charge. In their arrogance, therefore, they claim that everything happens
randomly. This is alluded to in Mordechai's use of the word karahu —2 ™m
NP IR 93 PR 127IM, which the Midrash links to the word korcha about
Amalek, in the passuk: 7772 7Ip TYR. A similar term is used regarding
Eisav, as well. This is the essence of Amalek and Eisav: everything is
random, by coincidence.

The place where we reveal that this is wrong is Megillas Esther. Their
kefirah is denial that Hashem is running the world, and Megillas Esther
disproves that. That is why it's called Megillas Esther. According to one
opinion, Esther's name was really Hadassah, but R' Tzadok explains that
the name “Esther” indicates that even the hester is truly all hashgachas
Hashem.

The way to obliterate Amalek is to believe in Hashem. We see this clearly
in Parashas Beshalach, when the Yidden had no water and wondered,
PR DR NP2 'n W — after which Amalek arrived. Rashi, citing Chazal,
explains the juxtaposition: When the Yidden question whether Hashem
is with them, then middah k'neged middah, they are attacked by Amalek,
who deny Hashem's hashgachah and claim that everything is mikreh.

During the ensuing war, Moshe Rabbeinu raised his hands in order to
win the battle. Why didn't he do this by during any other war? Because
the way to overpower Amalek, specifically, is to lift our hands and daven
to Hashem, recognizing that everything comes from Him. That was the
teshuvah necessary to defeat Amalek.

Mordechai Hatzaddik followed in this path of Moshe Rabbeinu. When
confronted by a tzarah, he led Klal Yisrael to daven and do teshuvah, and
that accomplished mechiyas Amalek.

Destroying Kochi V’Otzem Yadi

Today, we are experiencing the galus of Rome, which is Eisav, whose
primary representative is Amalek. What is the tikkun that will set us free,
bringing geulah toKlal Yisrael on both the individual and collective levels?
When we lift our hands, davening to Hashem with all our might, recognizing
His hashgachah and thanking Him for all He does for us.

Rashi adds that when Klal Yisrael questioned PR DR 11372 'n W7,
Hashem responded, “I gave you the ananei hakavod and the mann —how
can you ask whether I'm in your midst?”

We, too, can ask ourselves, “Hashem gives us so much —why don't we
see Him? Why don’t we thank Him?"

That's the avodah of mechiyas Amalek: to destroy the kochi v'otzem
yadi and realize that everything comes from Hashem. We are then zocheh

NI’ -RIPINVIA |5

to be saved from Amalek.

After Haman was killed, the Megillah says:inny NTR N DTN
M VW1, Why? When Amalek is gone, we feel kirvas Hashem: Hashem
is with us, Hashem helped us. Ah, simchah v'sasson v'yekar — that's on
a natural level. When I'm alone, I'm scared, I don't know what's going
to be. But when I know Hashem is running the show, I'm at peace, I'm
happy, and I'm optimistic.

On a deeper level, the presence of the Shechinah brings simchah:
WYY 'n DY) '. When people deny hashgachas hashem, they lose that
connection to Hakadosh Baruch Hu, so they don't feel that simchah, but
as soon as there's mechiyas Amalek we're zocheh to simchah. That's the
simchah of Purim: n"NNWY1 0291 7R 01)WN. The recognition of the nes
of Purim, and what it means for us — that even within the galus Hashem
is with us and He loves us — brings simchah.

We can't go out and fight in order to fulfill the mitzvah of mechiyas
Amalek, but we can do the one thing that strips Amalek of its power:
daven to Hashem, lift our hands to Hashem, believe in Hashem. Then,
we strengthen our emunah and bitachon, and we're zocheh to geulos
and yeshuos.

This is the lesson of Purim: DY% 'n% .

The Hod Comes from Anavah

How is this connected to our parashah? Moshe Rabbeinu didn’t want
to write the word vayikra with a big alef, which would have conveyed that
Hashem spoke to him because he deserved it, as we know that Hashem
uses the word vayikra, a term of endearment, when speaking to tzaddikim.
He therefore wrote it with a small alef.

Fromthe anavah of Moshe Rabbeinu, we learn that Hashem's revelation
to a person, and His hashraas haShechinah on a person, depend on his
anavah. What is the source of anavah? When a person realizes that all
of his achievements are due to Hashem's help. Moshe Rabbeinu was a
great person, who performed nissim. But he was an anav: He realized
everything was from Hashem.

The more you realize that everything is from Hashem, the more you're
zocheh torevelations from Hashem. That's the lesson of “vayikra.” How do
you feel Hashem inyour life? If you're an anav and you believe in Hashem,
you'll see Him — He'll talk to you all the time.

Moshe Rabbeinu had karnei hod, and one opinion in the Midrash is that
these came from the little bit of ink that was left over from the Sefer Torah.
Why was this bit of ink left? The Ohr Hachaim explains that Moshe was
supposed to write vayikra with a big alef, and because he wrote it with a
small alef, some ink remained. This teaches us that anavah is the beauty
of a person. A true anav emanates hod — the Shechinah is with him, and
everyone sees how special he is.

Hashem should help us to strengthen our anavah, which is the opposite
of the gaavah of Amalek, and wipe out Amalek’s avodah zarah of kochi
v'otzem yadi —and we should all be zocheh together tonTIX YD DTN
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The following is a preview of the new sefer, Rav Nosson Tzvi Speaks, an English
translation of the weekly Erev Shabbos Sichos delivered by the Rosh Hayeshiva zt"I
around his dining room table. The sefer will iy"H be released at the upcoming Dinner.

KT NOID
Parashas Vayikra

=l Lr’shﬂ:t’ﬂg to the Limud

K 7w bk ik n T men Sk ke
He called to Moshe, and Hashem spoke to him
from the Tent of Meeting, saying (Vayikra 1:1).

I ™%
| J ashi comments: “The voice [of God] would go, and reach
| %, [Moshe's] ears, but all of Israel would not hear it. One might
“think that there was ‘calling’ at breaks (spaces between
Torah passages) as well, but the verse says, ‘And [Hashem] spoke,
|which implies that] for speaking there was ‘calling,’ but not for
!tu'mkﬁ. What purpose did the breaks serve? To give Moshe an
mterval of Hme for contemplation between one section of the Torah
and another and between one topic and another. All the more so
for an ordinary person who learns from an ordinary person.”
With these words, Rachi is imparting fundamental lessons
regarding limud Toral,

Several phenomenal events transpired when Hashem spoke to
Moshe Rabbeinu from the Ohel Moed. Naturally, sound waves
-T;prmd from their source and enter the :
|fn}|; J.'ﬂ.f‘lj-.:l_". The voice of Hashem is particularly loud and power-

#llim 29:4). Yet in this case, Hashem's voice penetrated

ears of anyone in listen-
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only Moshe Rabbeinu's ears, while even those standing in close
pmlximit:-' to him heard nothing at all.

The miracle here was that the voice of Hashem, which was spo-
ken with Godly force, couldn’t even be heard by those standing
outside the Ohel Moed! Rashi explains that the words v9% 7 7am
wyw Do, and Hashem spoke to lim from the Tent of Meeting, indicate
that the voice of Hashem thundered inside the Ohel Moed, but,
inexplicably, was not heard outside.

Midrash Tonchema (Vayikra 1) elaborates that the voice that
Hashem used to speak to Moshe Rabbeinu from the Ohel Moed
was not merely loud and resonant — it was the same awe-
inspiring voice that He used when speaking to Bnei Yisrael on
Har Sinai. Still, the voice was unheard by all except Moshe, as
Hakadosh Baruch Hu created a special channel that allowed His
words to travel directly into Moshe Rabbeinu’s ears.

What was the significance of this unusual miracle, and what les-
son can we draw from it?

Hearing the Kol HaTorah

After Mattan Torah, Hashem's voice could not be heard by every
ear, only by those worthy of hearing it: Only ears as pure as those
of Moshe Rabbeinu were privileged to hear this kol Haslhem, while
those who were less pure heard nothing,

Today, as well, not every person is privileged to hear the kol
faTorah. While Hashem gave Torah to Klal Yisrael as a unit, only a
select group among us is truly worthy of hearing the holy voice of
Torah. Every morning we beseech Hashem for this special capacity
to listen and hear, as we entreat: ¥Your'? oo™ rairy 3 n2b3 1m
% TinbY, hnstill in our hearts to wnderstand and to elucidate, to lis-
ten, to learn, and fo feach.

Even a person who is wise and pﬂl‘l:l.?ptive may not be capable ﬂ.f
"hearing” the Torah's words. The request that we merit “to listen
therefore precedes the subsequent requests that we merit "o [i.‘a1m
and to teach,” for only if one has the special zechus to hear and lis-
ten to divrei Torah can he truly leam Torah, internalize it, and then
refay it to others.

I EAV NOSSON TZVISPEAKS
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Cbwiously, in order to have the zechus of listening to Torah, a
person must ensure that he is worthy of it, like Moshe Rabbeinu,
who purified himself and sanctified his heart and soul until his ears
were the purest receptacles, worthy of 15 w2 Y nx vogm, and
T heard Hre woice [of Hashem| speaking to lim (Bamidbar 7:89). Simi-
larly, anyone who aspires to hear the kol laTorah, and to allow its
holiness to penetrate his ears, mind, and heart, must work on him-
self, refine his miuddos, and beseech Hashem that his heart should
be pure and worthy of listening to Torah, as Shlomo HaMelech
entreated: yu! 2% 972v% nng, May You grant Your serpant a listen-
intg heart (I Melachim 3:9). While hearing occurs in the ear, listening
takes place in the caverns of the heart, and a person must therefare
beseech Hashem for the capacity to truly listen, hear, and absorb
the words of Torah,

No Interruptions

Rashi presents another explanation of the words mgh 5% k370,
He called to Moshe: “'Calling’ preceded every statement, and every
saying, and every command. It is a language of affection.” Hash-
em’s call to Moshe was an expression of His great love for him, as
the Ramban (Vayikm 1:1) explains, “He would say to him, ‘Moshe,
Moshe," and he would reply, ‘Hineni — 1 am here,” and this is a way
of [expressing] affection.”

Rashi teaches that only when Hashem spoke to Moshe was there
a call of affection; when a break occurred in the learning, as indi-
cated by a space in the Sefer Torah, no such expression of love fol-
lowed. Although it was necessary o pause between one topic and
the next in order to provide Moshe Rabbeinu with ample opportu-
nity to reflect upon what he had learned, these intervals were not
follmfred by a new call of affection.

. This unfitrsasrﬁ that interruptions in limud Toralt are regarded
}n a l;:egaulve !ight. If Moshe Rabbeinu took “a necessary break”
ar:‘;f:hzﬂ;ﬂng mn order to absorb and review what he had acquired,
bkt “?EQUIZ‘ME was that Hashem did not call to him affection-

¥ alterward, imagine the gravity and loss born of “unnecessary

Parashas Vayikra 3

breaks” from learning! Worse yet, who can fathom the calamity of
“hreaks” that cause bittul Torah and distract others from leamning!

The Gemara states (Sanhedrin 71a): “Whoever sleeps in a study
hall, his Torah knowledge becomes tattered, as it is stated (Mishlef
23:21): mon whon oo, and a slumtberer will wear lattered cloth-
ing.” Here, Shlomo HaMelech teaches that just as a tattered gar-
ment is not regarded as clothing, because itis useless to the wearer,
50, too, the Torah of one who frequently starts and stops learning is
not regarded as limud Torah. This is not only because of the time he
squandered, but also because the learning is flawed at its source,
for such a habit negates the very essence of Torah.!

It is imperative to know that refzifus in limud Torah is not just a
commendable attribute or a higher level of learning, but is the very
core of how to learn!

Bein Hazmanim — Time to Reflect and Review

Rashi's comment about the purpose of breaks conveys an
important lesson to us, as biei yeshivah, If Moshe Rabbeinu, who
learned Torah from Hakadosh Baruch Hu Himself, required occa-
sional breaks between topics in order to reflect upon all he had
been taught, how much more so do we, simple people learning
from simple people, require occasional intervals to reflect, assess,
and review the Torah we have learned.

This explains why our rabbanim have instituted the period of
beirt bazmanim within the yeshivah world. From an oulsider’s per-
spective, the concept of a bein huzmanim prompts many questions.
Isn't the institution of bein hazmanim the greatest imaginable bittul
Torah? Why would rabbanim and roshei yeshivah encourage thou-
sands of bachurim to leave yeshivah for weeks at a time?

Actually, the period of bein huzmanim features a unique quality.

1. The Chazon [sh writes famously regarding this topac: “To leamn one hour and
slop one hour 5 upholding Lw:ﬁhgﬂﬁ, nothingness, and void. It is Iﬁnr.-m'u:wtg
plants and then pours water upon it to wash it away. The essence of Ien;nanh"
constancy and consistency, Consistent learning is the secret of holiness, i
who makes his Torah into scraps, has collected wind [emptiness]” (fgros

fsh Wl 1, Latter 3).
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Obviously, in order to have the zechus of listening to Torah, a
person must ensure that he is worthy of it, like Moshe Rabbeinu,
who purificd himself and sanctified his heart and soul until his ears
were the purest receptacles, worthy of 5 230 Y nis s and
fie heard tee voice {of Hasher| speaking to him (Bamidbar 7:89). Simi-
larly, anyone who aspires to hear the kol fuToral, and to allow its
holiness to penetrate his ears, mind, and heart, must work on him-
self, refine his middos, and beseech Hashem that his heart should
be pure and worthy of listening to Torah, as Shlomo HaMelech
entreated: yo 3% 97255 ooy, Mav You grant Your servant a listen-
ing heart (1 Melachine 3.9). While hearing occurs in the ear, listening
takes place in the caverns of the heart, and a person must therefore
beseech Hashem for the capacity to truly listen, hear, and absorb
the words of Torah.

No Interruptions

Rashi presents another explanation of the words mgn Y% k57m,
He called to Moshe: **Calling’ preceded every statement, and every
saying, and every command. It is a language of affection.” Hash-
em’s call to Moshe was an expression of His great love for him, as
the Ramban (Vayikra 1:1) explains, “He would say to him, ‘Moshe,
Moshe,"and he would reply, ‘Himerti — 1 am here, and this is a way
of [expressing] affection.”

Rashi teaches that only when Hashem spoke to Moshe was there
a call of affection; when a break occurred in the learning, as indi-
cated by a space in the Sefer Torah, no such expression of love fol-
lowed. Although it was necessary to pause between one topic and
the next in order to provide Moshe Rabbeinu with ample opportu-
nity to reflect upon what he had learned, these intervals were not
fﬂ"“‘-fﬂd by a new call of affection.

This underscores that interruptions in limud Torah are regarded
@ negative light. If Moshe Rabbeinu took “a necessary break”
from learning in order to absorb and review what he had acquired;
and the consequence was that Hashem did not call to him affection-
ately afterward, imagine the gravity and loss born of “unnecessary

in

Parashas Vayikma 3

to personal growth. Find a quiet comer, recite two perakim of
Tehillim quietly, with kavanak, and then sit down immediately
to learn for a half-hour, with hasmadal and refzifies. Then reflect
upon yourself, your learning, and your growth. The brief tefillah
coupled with the half-hour of uninterrupted learning is a means
of purifying yourself so that you can perform honest introspection
and assess your spiritual growth. 1 recommend doing this at least
once a week, and one whoe does this will not have wasted his bein
hazmanint o allowed his limud Torah to become “tattered.”

Even during the days of bein fazmanim, it is forbidden to waste
time or be mevalel Torah. We are all charged with the constant obli-
gation of n71 ogt 1 o), You should contemplate it day and night
{Yehoshua 1:8), which applies equally during the zman and bein
fazmanim. We must reaccept Torah every day of life with love, and
bein fazmanim provides the additional opportunity to conduct a
cheshbon hanefesh and prepare ourselves for the coming zman.

May Hashem help us to always utilize our hours and days effec-
tively, which will empower us to start the next zman in the right
way.
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