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Parshas
Pekudei

PARSHAPREVIEW

Below is an English adaptation of this weeks' Parsha Preview
which can be heard live every Wednesday at 2:15

f— @-o —_—
Incremental Transformation
f— @-o —

Harav Hagaon Elimelech Reznik Shlita

This week's parashah describes the completion of the building of the
Mishkan. The Rishonim, citing Toras Kohanim, explain that on each of the
seven days of miluim Moshe Rabbeinu dismantled the Mishkan and rebuilt
it, until the eighth day of the miluim, when the Mishkan was established
for good. Rashi describes this process in Parashas Nasso, in relation to
the passukjawnn nX ©pn7 NYN mH3 Tram .

Many Rishonim ask the following question. At the end of Parashas Tzav,
where the Torah discusses the halachos that applied during the days of
miluim, it says, D NY2W IREN XY TYIN YR NNARY. This is a lav barring
Aharon and his sons from leaving the entrance of the Ohel Moed during
these seven days. Two pesukim later, the Torah says, 32U TV 57k NNYY
D NYaY 1) onv, which is a mitzvas asei to stay at the entrance to
the Ohel Moed for those seven days. Considering that the Mishkan was
dismantled on each of these seven days, however, how could Aharon and
his sons stay at the Ohel Moed? It no longer existed!

The Ibn Ezra indicates that this might be a machlokes midrashim.
Some Rishonim, such as Tosafos (Succah 43b) and Chizkuni, say that 12Vn
doesn't mean constantly, 24 hours a day. Rather, it means that they should
dwell there primarily. They certainly did not have to sleep there, since a
person may not sleep in the Ohel Moed. Accordingly, Moshe Rabbeinu
dismantled the Mishkan at night, when there was no requirement to stay
at the entrance to the Ohel Moed. [See the Ramban in Parashas Pekudei
for another answer.]

A New Face

Iwould like to present the approach of the Chasam Sofer, who explains
that Moshe Rabbeinu was able to rebuild the Mishkan every day of the
miluim without actually taking it down, so there was never a situation
where there was no Mishkan.

The halachah during the days of the miluim was that there should be a
new Mishkan each day. Presumably, this would mean that the Mishkan had
to be dismantled and then rebuilt. But the Gemara (Shabbos 112b) presents
aset of halachos that yield an intriguing solution for bypassing the need
to dismantle the Mishkan entirely. The Mishnah states: ,2n2°%y1 93 93
,D01N2 1YY meaning that a ki that is tamei of a homeowner — not
a merchant — becomes tahor if it has a hole the size of a pomegranate,

MPanvIa |4

since it is no longer considered a kli kibul. Even if someone fixes the hole,
the kli remains tahor, since itis no longer the old kli. If, however, the hole is
smallerthanapomegranate, thenitis still called akli, and it remains tamei.

The Gemara then cites a question posed by Chizkiyah: Let's say a
tamei utensil had a hole the size of an olive, and it was closed up, after
which another olive-sized hole opened, and was closed up, and so on.
Eventually, the broken-and-fixed individual holes would add up to the size
of a pomegranate, but there was never any point when the kli developed
a pomegranate-sized hole. What is the halachah? Does the kli become
tahor or not?

R"Yochanan responded that the kli would indeed become tahor, citing,
as evidence, the example of a tamei sandal, which becomes tahor if both
of the straps on the side broke. The halachah is that even if one strap
breaks and is repaired, and then the other one breaks and is repaired,
the sandal becomes tahor. Therefore, says R’ Yochanan, we see that if
parts of a kli break in succession, even though they were never broken at
the same time, the broken areas can be combined to render the utensil
tahor. Therefore, if a kli contains repaired holes that, over time, add up to
the size of a pomegranate, then it is considered a new kli —Mmv7n 019

— I82% 3R3and is tahor.

Dismantling Without Breaking

Applying this insight to the Mishkan, the Chasam Sofer explains
that after Moshe Rabbeinu erected the Mishkan the first day, he did not
dismantle it, but merely lifted each of the kerashim and returned it to
its place. The Mishkan itself was never taken apart, but since each of
the kerashim that gave it its structure was removed and replaced, the
Mishkan was considered to have been built anew. So there was never a
moment when no Mishkan existed, and therefore, there was always an
entrance to the Ohel Moed.

This resolves the Rishonim’s question of how it was possible for
Moshe Rabbeinu to rebuild the Mishkan each day, while at the same time
ensuring that the halachah of 1 NY2Y 12°2) DHY 32WR TYIN KR NN
should be observed.

What a beautiful vort from the Chasam Sofer —and it only gets better.
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A New You

The Chasam Sofer adds that when Chizkiyah praised R' Yochanan for
this insight by calling him a malach, he was conveying a deep concept.

When a person is born, he is a poshuteh mentch, and his avodah is
to shteig, to grow, to be misgaber, and to change. The change he makes
should not be to make himself just a little bit better, but to become a
new person, like a malach, so that his neshamah is in control of his guf.
The point is not just to do things better, or become a little bigger — it's
to become a MYTN D9.

R’ Yochanan had already grown to the point where he was practically
a malach. "Now I know how you got there,” Chizkiyah told him. “You are
living this vort of “1X827 32 MYTN 019

A person does not always appreciate the importance of each little
component of his avodah — each tefillah, for instance. How much do I
grow from this, a person might wonder. Will Ireally change from this? It's
not going to make a difference in the big picture. And so we leave things
on the side, or we start things and don't finish them, or we neglect the
sedarim we committed to. We'll miss a daf yomi shiur, or a few days of
the zman here and there. But R' Yochanan recognized that every little
effort adds up.

Even if you don't see the change now, and you're not a new person yet,
each aspect of your avodah combines to turn you into a new person, just
as the lifting of each keresh of the Mishkan separately caused the entire
Mishkan to be considered a new structure, even though nothing had really
changed. One keresh, and the next, and the next, and suddenly, it's a new
Mishkan. Similarly, if you have a kli that's tamei, and you wonder how you
can purify it —you can't possibly make a hole the size of a pomegranate!
You know what? Make a small hole, the size of an olive. Then fix that hole,
and make another small hole, and then another. When you finish, it will
be a brand-new kli!

R’ Yochanan became a malach Hashem through “; 712’1 INR 1" says
the Chasam Sofer. Each avodah that he did refined him a bit more, until
he became totally purified, to the level of an angel.

A person can look in the mirror every day and see no change; he can
look at his behavior and see no difference. Yet all of a sudden, at the end
of azman in which he put in the effort each day to grow, he can look back
and say, “I'm a different person.”

We should all be zocheh to strengthen our avodah and be deserving
of the praise of 827 X2 MYTN D19 .

Gut Shabbos.

This week’s Beshveil HaParsha is sponsored:

nHRWI NS

ANT M 72 AP
Dr. Yaakov Meltzer Z”[

He embodied the three Amudim of
Torah, Avodah, & Gemilas Chasadim.
He tirelessly helped anyone in need
& touched the lives of thousands.
He is sorely missed.

MMPAa NYIA |5

DOV PN NDW YV NWIan 'ava - VITh A



The following is a preview of the new sefer, Rav Nosson Tzvi Speaks, an English
translation of the weekly Erev Shabbos Sichos delivered by the Rosh Hayeshiva zt"|
around his dining room table. The sefer will iy"H be released at the upcoming Dinner.

™MPD NUAD

Parashas Pekudei

5 A Building of Mesirus Nefesh

NX 1 UK 53 K ep e e’ TN 12 K 3 S

"SRDMK 12 2HK N 0

J33-33 ,n mne)
Every man whose heart inspired him came; and
everyone whaose spirit motivated him brought the
portion of Hashem for the work of the Tent of Meeting,
Jor all its labor and for the sacred vestments (35:21).

% .-"{}»' f henever Betzalel's name is mentioned in the Torah, it is written

[ '/ together with his father's and grandfather’s names as ‘Betzalel
ben Uri ben Chur.” Yet the very same pesukim refer to Betzalel's
assistant Ohaliav merely as ‘Ohaliav ben Achisamach’ without
ever referencing his grandfather. What was Chur's unique merit
that he was deserving of this repeated honorable mention in the
Torah?
Chazal present this question in Parshas Vayakhel on the passuk,

A 13 T bR e ' ¥ w6 S 1 Bk mom o (Shmos
35:30).
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Why did he see it necessary to mention Chur here? They explain:
At the time when Bnel Yisrael wished to serve idols, [Chur] placed his
soul before Hakadosh Baruch Hu and did not allow them to do so,
and thev rose and killed him. Hakadosh Baruch Hu said to him: *I
pledge tl||‘.: I shall repay you.” [This is compared to a] parable of a
king whose legions rebelled against him, until his general rose and
fought against them. He rebuked them, “You are rebelling against your
king!” Yet they rose and killed him. The king thus declared, “Had he
given me wealth, would 1 not need to repay him? All the more so, he
gave me his soul, what can 1 do for him? Therefore, all his children
and descendants shall be appointed as dukes and lords.”

At the hour when Yisrael made the Calf, Chur rose and sacrificed his
soul for Hakadosh Baruch Hu. |Hashem] said to him, *I promise you that
all the children who descend from you, 1 will raise them to have a good
name in the world, as written, *See, Hashem has called in the name of
Betzalel.™

{Shmaos Rabba 45:2).

Chur sacrificed his life in his battle to sanctify Hashem's Name and
prevent Bnei Yisrael from forming the eigel hazahav (Sanhedrin 7a), and
Hashem rewarded him by imbuing his grandson Betzalel with “Wisdom
and knowledge of Hashem” to crafi the vessels of the Beis Hamikdash.
Thus wherever Betzalel is mentioned in the Torah, he is always referred to
as the “ben Uri ben Chur™ so the sacred labor of building the Mishkan and
fashioning it holy vessels would always be associated with Chur.

Hagaon Harav Eliyahu Lopian 2071 writes that Chur was rewarded
middah keneged middah, measure for measure, as he acted with mesirus
nefesh to prevent Bnei Yisrael from fashioning the eigel; and his grandson
Betzald later wiled with mesirus nefesh to build the Mishkan and its
vessels which atone for the cheit ha'eigel. Rashi writes on the words “And
Betzalel made - because he gave his soul for the labor more than other
scholars, it was called on his name” (Shmos 37a).

From the above, we see that the Torah's repeated description of
Betzaled as ‘ben Uri ben Chur’ is not meant to decument his illustrious
lineage, but to convey that Betzalel perpetuated the legacy and zechus of
his grandfather’s mesirus nefesh, and this quality was transmitted from
generation to genera-tion, from Chur who ‘gave his soul’ to Hakadosh
Baruch Hu to Betzalel who ‘gave his soul' for the waork of the Mishkan.
(Lew Eliyahu, “Hashpa'as Hakedushah- B'nedivus Halev')
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The Meshech Chochmah adds that this is alse manifested in the
description of Chur as “of the Tribe of Yehuda™ (ibid 35:30). The
Tosefta states: “Why did Yehuda merit the kingdom? Because he
sanctified the Name of Hakadosh Baruch Hu. When the Shvatim stood
on the sea, this one said, ‘1 am entering [the seal,’ and this one said, '
am entering [the sea, Yehuda's Shevet leaped up and entered first,
sanctifying the Name of Hakadosh Baruch Hu" (Brachos 4:16).

The Torah associates both Betzalel and his grandfather Chur to Shevet
Yehuda to show that their self-sacrifice was also rooted in their holy
ancestry of Shevet Yehuda who were willing to give their lives in order
to sanctify the Name of Hashem.

The Everlasting Mishkan

Chazal ask why Mashe introduces Betzalel to Bnei Yisrael with the
unusual statement of “See, Hashem has proclaimed by name, Betzalel
som of Uri son of Chur” (Shmos 30:35).

The Gemara teaches: “When the first Mikdash was built, the Ohel
Moed [Mishkan], its krashim, krasim, brichim, amudim and adanim
were hidden, etc, beneath tunnels of the Heichal” (Sotah 9a).

The Mishkan built by Betzalel was hidden deep underground beneath
the Heichal and was thus never destroyed or lost throughout the ages.
Moreover, it wasn't merely the gold, silver and copper metals which can
remain for millennia that were preserved in the depths of the earth, but
even the wooden krashim, which despite their physical properties, never
decomposed o rotted, as written D'DW "4y 13wRY DEIPN TN TN
DT translate (Shmos 26:15). Chazal teach, “Lest you shall say that
their purpose was lost, and any [chance] or hope of seeing them are
annulled. . The passuk says, ‘omdim, standing, they endure forever and
ever."(Yuma 72b).

The permanence of the Mishkan is roated in the merit of Betzalel who
fashioned it with mesirus nefesh and supreme kedushah, with an
exclusive focus and intention I'shem Shamayim.

Unlike the Mishkan, the first Beis Hamikdash was not built entirely
with mesirus nefesh and kedushah, as the servants of Chiram, king of
Ezi“]“' were engaged to chop down the cedar and cypress trees used 10
h“1 d its walls, and Chiram’s builders along with the people of Gival

clped hew the stones for the Beis Hamikdash as written , 12 19997

:;:; I LIIM LYY o wEmm oren am Ao {Melachim |
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The fact that the first Beis Hamikdash was not built entirely I'shem
Shamayim was one reason that it could not endure eternally, and why it
was ultimately destroyed and burned. Similarly, while the sacred vessels
used in the Mishkan were hidden along with the Mishkan itself, the
vessels of the Beis Hamikdash were stolen by gentiles and carried into
exile along with the people to Bavel. While the klei haMikdash were
sullied by gentile hands, the sacred klei haMishkan were never defiled
because Betzalel dedicated his heart and soul to ensure that they were
originally crafted with absolute purity and the proper intentions, and
this extra element of kedushah counteracted any force of tumah.

The Torah thus introduces Betzalel with the unusual expression of
“Re’u! See! Take heed! See from where the eternal strength of the
Mishkan derives! See the timeless impact of the actions of Betzalel son
of Uri and son of Chur who sacrificed his life to sanctify Hashem's
Name and whose legacy endures forevermore.

A Mishkan L’Shem Shamayim

The permanence of the Mishkan and its vessels is not exclusively in
the merit of Betzalel. Rather, the Torah edifies that it also possessed a
unigue element of kedushah beforehand. In the original commandment
to donate terumah to the Mishkan, the passuk says, “And they shall take
for Me terumah” ($Shmaos 25:2) which Rashi explains as “They shall take
for Me terumah - for Me, for My Name.”

Rabbi Ovadia of Bartenura (ibid) elaborates, "For Me, to mean,
sanctified for My Mame.” All contributions to the Mishkan and its
vessels needed to be dedicated entirely as ‘kodesh la'Hashem.” We find
similarly, "7 nwMn Dmar nam oM P AeYn Dot nam (ibid
20:21-22), which Rashi explains as “You shall make for Me - that the
beginning of its making shall be for My Name.” Every action entailed in
building the Mishkan and its vessels must be I'shem Shamayim, from the
very start of collecting terumah to the final touches on the Mishkan.
This explains Chazal's teaching, “Every place where it says, ‘Li for Me" is
sustained forever and ever” (Sifri, Bamidbar, 34). Only something that is
crafted from beginning to end for I'shem Shamayim can endure
eternally,
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The Genara recounts the famous story of Rabbi Chiyya who is
praised for “Endeavoring that Torah should never be forgotten from
YVisrael” (Bava Metziah 85h). Rabbi Chiyya plamed flaxseed, and afier it
grew, wove it into nets. He used the nets to catch deer, slaughtered them
and distributed the meat to pavpers, and then used the animal hides 1
fashion parchment on which he wrote the Chamishah Chumshe Torah,
With this sacred scroll in hand, he traveled to one city where he taught
five children each one Chumash from the text and another six children
on¢ seder of the Shisha Sidrei Mishnah each by heart. He then
instructed each child to teach his frend what he'd learned before
continuing to the next city to repeat the process. The Gemara concludes
with the praise, "Upon this Rebbi said: “How great are the actions of
Chiyya”

The episode stirs many questions, most prominently why Rabbi Chiyya
went about the entire process of planting flaxseed to fashion the
parchment, when he could have surely purchased complete sefarim or at
beast ready-made parchment for scrolls or at the very, very least animal
hides in order to prepare the parchment, This would have spared him
months of waiting for the seeds 1o sprout, and many hours entailed in
cultivating the crop, weaving the nets, trapping and slaughtering the
animals and skinning the hides just to prepare the parchment.

The Maharshah answers “That all these actions done for Torah
had 10 be done from the beginning solely for the sake of heaven, and it
did not have any collabaration with anything or any other intention that
was not exclusively for the sake of heaven. For if he had purchased an
animal for its hide, the seller would have had a share of his own
inclinations, yet from the very start of growing the flaxseed his intention
was for the sake of Torah and mitzvos ete., and this is how [he ensured]

!{ﬁ}‘“‘“" would not be forgotten from Yisracl.” (Chiddushei Aggados.
|

In order to guarantee that the Torah would be preserved eternally, Rabbi
Chiyya made every effort to ensure that each and every aspect of his plan
would be performed exclusively I'shem Shamayim. If Rabbi Chiyya had
Purchased the parchment from a. yarei Shamayim, the actual sale and
o e e
i s Tom:'lm to infiltrate and taint the purity of his
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To ensure that the Torah he taught would remain completely pure,
Rabbi Chiyya resolved to perform every aspect of the labor himself—
from planting the flasseed to teaching the children Torah, and this was
what guaranteed the eternal nature of his Torah.

Just as Moshe Rabbeinu announced “See, Hashem has proclaimed by
name Betzalel” to highlight the greatness of actions performed I'shem
Shamayim, so Rebbi declared, “How great are the actions of Chiyya® to
praise the greatness of his efforts to disseminate Torah among Yisrael.
The unrivaled dedication and perseverance that he manifested 1o teach
Tarah I'shem Shamayim guaranteed that *Tarah would not be
forgotten from Yisracl,” just like the Mishkan which Chazal proclaim
stands forever and ever,

Kedushah Is Sustained

Another lesson taught by Rabbi Chiyya is that Torah must be learned
from a sefer written with kedushah. Hagaon Harav Chaim of Volozhin
2tvk”l exhorted that one who leams from a sefer written by a
dishonorable person is unlikely to succeed in his learning, which darifies
the halachah stating, “A Sefer Torah written by an apostate must be
burned” (Gittin 45b), A Sefer Torah written with tumah can taint the
one who learns it and must be destroyed. It goes without saying that
reading or studying works authored by peaple with impure hashkafos is
strictly prohibited, as the messages imbued within the words can wreak
grave damage on the reader’s neshamah.

There was a great tzaddik by the name of Rabbi Chaim Leib of Stavisk
211 who refused 1o allow any newspaper past his threshold to aveid
defiling the purity of his home. Once, when he needed to peruse a
printed notice regarding possible chametz on Pesach, he asked someone
to show him the newspaper through the window so it would not
penetrate the spiritual fortress of his hame. After reading the notice, he
immediately hurried to wash his hands before resuming his learning.

Personally, | do not allow any newspapers, even charedi publications,
into this reom, There are bookshelves here filled with sifrei kodesh, and
1 imagine the venerable mechabrei sefarim emerging from their tomes
watching me... I do not Insist on this in the rest of the house, as I have
not yet reached the level of this tzaddiks but at least here in this roorm, 1
will not allow impurity to pemetrate.

It is emnﬂ:]npm prest.n":ry the kedushas hamakom (sanctity) of any
place where Torah s learned. When we avoid speaking devarim betelim
in a Beis Medrash, the place receives a bounty of kedushah and the one:
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learning there mevits immense sivata diShmaya in all his actions. The
more he endeavors to sanctify the makom, the greater kedushah will
dwell there and penetrate his heart and learning,

The paradigm of this is Har Sinai which reccived an unprecedented,
spectacular bounty of kedushah at the time of Matan Torah. While the
events at Sinai were historic, the kedushah that setded upon the
mountain was transient, kedushas sha'ah (Shmos Rabba 46:3), and was
not retained. Immediately after kabbalas haTorah, Har Sinai descended
from its moment of glory to become one among many mountains, as
the Gemara recounts, “We find with Har Sinai that as long as the
Shechinah hovered upon it, the Torah said: "Also the sheep and the
cattle shall not graze facing that mountain® (Shmos H:3); [yet] as soon
a5 the Shechinah departed from it, the Torah said: "When the Yovel
concludes, they may ascend the mountain® (ibid 19:13) (Taanis 21b).
Why was the kedushah of Har Sinai so fleeting? Wasn't the heart-
stopping event of Matan Torah and supreme bounty of kedushah
sufficient that it should have becn retained eternally on the mountain
where Torah was given io Bnei Yisrael?

The kedushah that enveloped Har Sinai with Hashem's revelation upon
the mountain was spontaneous, occurring without any hachanah or
groundwork, which made it unsustainable, As soon as the Shechinah
departed, the kedushah surrounding it dissipated, as well. A Yid who
prepares himself 1o accept Torah, however, who fashions himself as a
receptacle to absorb and internalize it, and who keeps focus on
upholding Torah and fulfilling mitzvos I'shem Shamayim acquires
kedushah that remains eternally,

Starting Out With Kedushah

Not only must a person prime himself 1o accept kedushah, but if he
t_ruly wishes to succeed in Torah, he must also commence his daily
limud Torah in a state of kedushah and taharah. The Vilna Gaon, in his
mmn:mumry on Sefer Mishlei (1:23), notes that the desice to
i:amnbﬁdim is even greater than lhea-mingfmfood.'fhﬂ*‘;”c:‘
= U4 person garners from speaking devarim betelim and leitzanus
1\;9% the pleasure that he receives from committing the worst

0% even though he docsn't garner any physical pleasure from it
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The reasan for this is that every action that a person takes rewards him
with an extra thrust from Shamayim, both for sacred and profane
pursuits, as the Mishnah teaches, *Cne mitzvah draws another mitzvah,
and one sin draws another sin” (Avos 4:2), When one does a mizvah he
receives a boost of kedushah from Shamayim which causes him 1o do
another mizvah, and the opposite is true with an aveirah,

Chazal express this in the passuk. * translateDNDGT DA WOOR 2
03™ (Vayikrah 11:43). Chazal expound: *A person who defiles himself a
little, they [allow] him to defile greatly; from below they defile him from
above; in this world, they defile him in the world-to-come™ (Yuma 39a),

Chazal then continue “TenT TIMM OMETRNNY (Vayikrah 11:43). A
persan who sanctifies himself a lintle, they sanctafy him a lot; from below
they sanctify him for above; in this world they sanctify him in the world
1o come” (Yuma 3%a),

Rabbeinu Yonah cites Chazal who state that “Just as the reward for
talmud Torah is greater than all the mitevos, the punishment of one who
annuls it is greater than all sins™ (Shaarei Teshuvah 3:14). The greatest
mitzvah of all is talmud Torah, while its diametric opposite is devarim
betelim and leitzanus.

Thercfore, just as the sanctity that draws from limud Torah bs like 2
flowing fountain, reaching and affecting all, the converse is true of
impurity that draws from devarim betelim and leitzanus.

When a Yid sanctifies himself here in this world, he draws a colossal
wave of bounty and sanctity upon himself from on High. The mare he
endeavors to sanctify himsell, the farther he banishes the spirit of
imparity from upon him, because tumah automatically flees any crack or
crevice that kedushah enters. While this premise is always true, how it
expresses itself depends on a person’s conduct. If he commenced his
efforts I'shem Shamayim, with kedushah and taharah, then he will be
rewarded with a bounty of kedushah from Shamayim. However, if he
fills his mind and heart with newspapers, gossip and heretical works, or
uses his mouth to speak devarim betelim whose tumah is like a fountain,
he will enter the Beis Medrash with his mind and lips brimming with
M.Mhewﬂ]m:mh\hk]m“mmm
updwhummmpmﬁmmumdwrﬂadnwlspﬁlﬁnﬂwﬂﬂﬂ'
upan him that prevent him from connesting to eur holy Torah.
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There are bachurim who complain that learning is difficult and they
don't reap the hatzlachah that they seek. Such a bachr should
introspect and evaluate his actions before seder. Does he speak
devarim betelim? Does he peruse inappropriate material? These sully
the heart and prevent one from attaining hatdachah in learning,

Kedushah and taharah are the prefequisites of limud Torah! A ben
Torah's day begins with limud Torah, which is the foundation upan
which he builds his spiritual character and greatness in Torah, Yet this
limud Torah is subject to the kedushah and taharah that cast it, and if
he sanctifies himself little by littke from below, then Shamayim will
shower him with a bounty of kedushah and taharah from above.

Maran Rosh Hayeshiva 211 concluded:

Wi are now only in the final days before bein hazemanim, and we
must recall that, wherever we are, our sacred duty is to maintain
kedushah and taharah in our conduct and comportment. If someone
sees a bachur in the sireet, he should be able to exclaim, “That’s a
Mirrer bachur!” People do not evaluate a bachur by asking a kushya on
what he learned, but by observing his actions and conduct.

The Gemara teaches, “TR9% 1 Mk nanm, and you shall love Hashem
your G-d—that the name of Hashem should be beloved becanse of yoo.
You should kearn , review and serve talmidei chachamim, and your
business shall be pleasant with people, what do people say of him?,
‘Fortunate is his father who taught him Torah; fortunate s his rebbi
who taught him Torah™ (Yuma 86a).

Chas veshalom, one should never conduct himselfin the opposite
manner which would cause peaple to say, “Woe is to ploni who
learned Torah, wae is to his father who taught him Torah, woe isto
s rebbi who taught him Torah” (ibid),

During the zman, when a bachur spends his day learning in the Beis
Medrash exerting extra effort to act with kedushah, taharah and

derech eretz, then this conduct continues naturally even when he is
away from the Beis Medrash as he still carries the sanctity of the Beis
Medrash with him. During the days of bein hazmanim, however, the
Slreets present a greater challenge because one is no longer protected
3::&?“““] shield of the Beis Medrash, and thus enters a makom
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I've been gravely distressed to notice a growing phenomenon of
bachurim and avreichim walking outside with their suits and
yarmulkes, but without hats... This is a terrible lack in the tzurah of a
ben yeshival The difference between one who walks dressed in the attire
of a ben yeshiva and one who walks without it is the difference between
a kiddush Hashem and chillul Hashem, chas veshalom. The obligation
to conduct ourselves with kedushah and taharah is absolute and
unconditional! Anyone who allows himself to be lax in these issues
disengages from his connection to bnei yeshiva, and when he does this
repeatedly, it becomes permissible in his eyes, especially when he looks
around and sees that ‘everyone else is doing it'. To avoid this, it is
essential to conduct ourselves with extra caution and tznius in these
matters, and Hakadosh Baruch Hu should help that in the merit of
making extra effort to conduct ourselves with kedushah and taharah, we
should be zocheh that the Shechinah should rest in our midst.
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